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_IIYour name shall no !!lore be called Jacob, but Israel.rI 
--9_.r!_s;i___3..2 : 28

Here is something truly remarkable.

A w_ndering nomad, a keeper of

sheep and cattle, a man with no settled place of abode, spends the night by the side of a stream -- and the account of that night's experiences

has been carefully recorded and preserved for over forty centuries_

The world has already forgotten many of the really great men of just one

century ago.

Even their names have passed from memory, to say nothing

of what they did for their day and age. 
"

Yet here we have preserved for

us the almost fantastic experience of an apparently quite ordinary man one dark night some fou_ thousand years ago.

I often vJonder why it is that intelligent, thoughtful i1en and '>Jomen do not awaken to the fact that there must be something extremely important and unusual in these Bible stories, that they should have been so carefully preserved all these ages; why they are read and re-read by millions of people -- while the records of many events which changed the history of whole nations are buried in musty books tucked away in the stacks of SOIDe libraries, practically forgotten or ignored. The mere fact that this incident in the life of the man Jacob has been )reserved for four thousand years, and is studied with care today -- that fact alone should make thoughtful people pause, and ask: "v/hy is this? IJhat is there in this, and other, Bible stories which makes them so _TIportant'

The story we are considering is brief, yet interesting. Jacob was on his way back to Canaan to make peace with his brother Esau. He

had divided his people into conpanies, each with a generous gift for his brother whom he had wronged so many years before. En route, Jacob cam8 one night to the brook Jabbok. For some reason that is not explained, he sent his wives and sons and servants ahead, across the brook, until he was left alohe for the night. Then, it is recorded, itA man wrestled with him until the breaking of the day. II It does not say who he was, or where he came from. There, in the stillness of the night, the two men struggled together. Apparently not a word was spoken by either. lIou.!' after hour they struggled: a tremendous trial of strength, each trying to overcome the other, to gain the mastery. At last the first faint signs of dawn appear in the east. It is the unknown stranger who final​ly breaks the long silence. IILet me go, for the day is breaking. II But Jacob will not release his hold. "I will not let you go, unless you bless me." IIv/hat is your name?" "Jacob. II "Your name shall no more be

called Jacob, but Israel."
/

That is all. A long night of struggle, in silence, in the dark​ness, and at dawn the changing of a name. Is it not astonishing that the record of this strange occurrence should have been preserved as a part of what we call the Word of God? With the help of our New Church teachings, let us try to read beneath the surface.
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The outer picture -- the literal story -- will begin to fade somewhat as we study it. Or, perhaps better, it is transformed. In​stead of people who lived long ago we see personified htman qualities, human states of mind and heart. First we think of the twin brothers, Esau and Jacob, for they are the real protagonists in this drama. But in the transformation they now become no longer for us just two men who lived long ago; they become types of two principles within your life and mine. What are these principles? It would be possible to go into great detail, first developing a context from the previous BiQlical history, to show more precisely what these men typify. But it hardly seems nec​essary for our purposes here. Better to hazard the criticism of over​simplifying, and say, simply, that Esau typifies our power to love, to find enjoyment in what is good and beautiful and worthy; and Jacob stands for our power to think, to find delight in discovering what is true, what is in harmony with the mind of God.

In familiar theological terminology, Esau typifies the will, Jacob the understanding. These two are brothers, both literally and symbolically on the mental level. In the Bible story, Esau was born first. Of course, that is the only way it could have been. Love is always first. First in time, first in importance. There is nothing in all of human experience as important as love. Talk as we may about the power of truth, in the final analysis it is what we love that counts; it is what we love that makes us what we really are. In time and in importance, the spiritual Esau, the will, the power to love, is the "first-born. tI

But here is something that it is important to know: while love of the good is of supreme importance in every life, there comes a time, with eahh one of us, when love of the good is relegated to second place. In fact, for many, many years of our lives, the "Jacob" of our minds -​the intellect -- steps in and takes the birthright, assumes the right

to first place. Often the process involves friction, misunderstanding, or at least discomfort. Understanding seems ruthlessly to supplant will. But it is really unavoidable. In fact, it 1s a necessary means to any real development or accomplishment in life.

For example, consider how it vorks out in a typica 1 experience:

A father asks htB- son, "What would you like to be, to make your life's

work?" The soo"repl_, "An architect. I have always wanted to be an architect, to design and build things." There you have the wanting,

the desire, the will -- Esau, the "first-born.n But, generally speaking, no matter how dearly that boy wants to be an architect, he cannot gain his wish unless he learns how to be an architect. He must go to college, and learn the laws which govern the building of houses and bridges and viaducts and cathedrals. So for a time -- sometimes a very long time -​the "Jacob" of the intellect takes first place in all the boy does. As

the years pass, the young man grows rich, just as Jac_b did, only in

this case it is riches in the form of knowledge and experience_ rich in

the things that make a good architect. To typify thi_lkind of wealth,

Jacob, in the Bible account, became rich in worldly g}PdS.

The temporary supplanting of the will by the understanding is really the law of advancement in any line of progress. Do you want to become a great chemist? Then you must learn the laws of chemistry.

Do you want to become a great musician? Then you must study and master the laws of harmony and the technique of playing or singing. And-​

Do you want to become a strong, true man or woman -- a true follower of /

Christ? Then you must learn what constitutes a str_ng, true man or
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woman. You must gE4in a knovJledge ol the teachings of Chri3t; liJl1at to

do_ what to sh_; what will strengthen true manhood or womanhood_ what will weaken or perhaps destroy it.

All of this must be learned. For these are the things which constitute spiritual wealth. The tlJacob" of the spirit must, for a

time, take first place, for true spiritual growth rests on the knowl​edge of spiritual things. But -- it is only for a time. Merely learn​ing how to become an architect_ or a musician, or a chemist_ or a Chris1 ian_ is not enough. "If yetAknow these things, happy are yeuif yeu do them." (John 13_17) All of the knowledges of spiritual things gained must now be put at the disposal of our spiritual Esau -- our will, whicl by now is also considerably more mature and, with the insights gained by the understanding, now ready to assume its rightful leadership. Thi_ is pictured in the Scripture account by Jacob's sending a liberal gift, symbolic of all that he possessed, to Esau. And in so doing he called his brother "Lord," thus returning to him his birthright, acknowledging as it were that first place really belonged to Esau. The analogy with spiritual progress is, of course, quite accurate. As life advances, anc as truth is learned and mastered, the now skilled craftsman de-emphasizE technique, no longer finds satisfaction in mere technical skill, but begins now to practice the art on the basiS of the love of service whicl first led him into his field. The boy or girl, the young man or young woman who long before had said, "I should love to be a musician, or an

, architect, or a chemist," nOvJ says, "I - love being a musicim, an

archi tect, a chemist." Esau, the love side of ournature -- all in due

time -- has recovered the birthright.

And that is something of the real message of the ancient story of the reconciliation of Esau and Jacob. That is, we have looked brief. ly at the beginning and the end of the process. In between, a great deal takes place. Much of it is tedious and pedestrian and seemingly hopelessly repetitive. Looking at the whole procedure objectively, we mainly need to be aware that no one reaches the stage just described without long and serious struggle. It is not easy to learn to know and love what is good and true. There are tremendous changes which must take place in the life, as the years pass. Old ideas, old standards of right and wrong must be cast off, and new ones adopted in their place. The perfecting of life at any level involves a series of struggles, to progress from what we are to what we could and should be.
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This brings us right back to our .
_:
that night-long

struggle on the banks of the stream Jabbok, one of many Bible pictures of struggle, typifies the long series of conflicts which take place be​tween the higher and lower natures of any regenerating man or woman.

And the result of this long, drawn-out process is neatly summed up and indicated implicitly in the simple statement that Jacobts name was changed to Israel. Let me explain: In Hebrew, I1Jacob means a tlsupplan er" or lIone who holds onto the heel." The legendary Achilles \vas vul​nerable only in his heel -- it was there that he received the wound tha

caused his death. In the garden of Eden story it says\that the serpent

would bruise the heel of the seed of the woman. The heel is a part of the body which comes in close contact with the ground -- one of our mor earthy parts, if you will. Symbolically it involves experiences of an earthy sort -- natural living of the lowest order. Jacob, our inte11ec at a level at VJhich it Ilholds onto the heel" would be what we sometimes call dilettantism -- using knowledge as a pastime, an amusement, but! also, being fascinated by it, not able to let go because of the lure which the earthy or natural has for us. Before our mental tlJacob"

Lj.

l)rogresses to the point vJhere it is ready to be :C(,>.:;':;_:<2i_ed \;::"::1:1 c.'.r "Esau_1I our love to serve_ our more normal tendency is to cling to the lO'vvest things_ to hold fe.,st to them_ to be very much under the influencE of the interests and rewards which the world holds out to us. This is not to suggest that it is an evil stage or state in and of itself, but it can become spiritually fatal if we do not get beyond it. Sometime must come the day of reckoning. Just as Jacob was temporarily separatec from his family, so this facet of the mind must some day stand alone anc face its most basic challenge.


.
How much does what we have learned really mean to us?
Especial​

ly those truths related to religion -- how deep have they gone into our souls? Are they going to remain merely as matters of knowledge to us -​a sort of outer veneer_ or are they going to become truths of faith, truths that will change our whole lives? Are we going to remain cling​ing to the earth of our lower nature, content with our IIwealthll but indifferent about our ultimate destiny? How will our "Jacob" respond to the summons to fight? There is little doubt that the stranger whom Jacob wrestled was representative of the Divine. Will we, like Jacob_ fight until we gain a blessing -- or will we give up without a struggle_ It is one of those parts of life which_ unfortunately_ we must face alone. Even though there are loved ones who would gladly help us_ if they could, in the final test we must fight our battles of the spirit alone, so far as human help is concerned.

'"

Every young person facing adult life is learning that fact

_every day. He or she must fight the

._A_tle of decency and purity alone.

l _ must prove to_namsel_the value1ti_religious faith has for_

.
It should be some comfort to us to know that Jacob, worldly as he was,

made a good fight of it. All night long he struggled, and as the new dawn appeared, he prevailed. Because he would not yield he was given

his reward. On first consideration, we might feel, however, that it

was a strange reward indeed. IIYour name shall no more be called Jacob,

but Israel." Yet perhaps it is not so s_nge after all. What's in a

name? The hame of a person involves his:essence or basic quality. The wandering nomad of our text had his name changed from Jacob -- one who holds onto the heel, one whose life is lived very near to the ground of mere naturalism -- to Israel_ one who strives with God and prevails_

a soldier of God, one who has come through the struggle_ who has passed the test gloriously_ triumphantly.

Have we perhaps gained a new insight into why the record of that stran6e incident has been preserved in the Sacred Scriptures for over four thousand years? Does it in some sense seem to be more clearly a part of the Word of God?

To me it is one way that God has chosen to tell us that ho matter in what circumstances we may find ourselves, no matter how dark the night may appear at times, no matter how bound to the earth we may appear to be -- power is available to us from on high, power_which will

enable us to meet every difficulty 7 to face every tempt a tion_ \Ito rise

above our present level to a higher spiritual flane.
/

If we will, we, like Jacob may receive a new nam_-a new qualit_

to our lives: IIYour name shall no more be called Jacob, but Israelll -​soldier of God, one who has striven and prevailed.

